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For Those who Reason 


The belief in the possibility of a short 

decisive war appears to be one of the 

most ancient and dangerous of 
human illusions. 





Index 


: Spiritual Message 
1. The Concept of Jihad | I (MONTHLY) 


2. In Quest of the Limitless ae 3 


SUBSCRIPTION RATE 
Single Copy : 15/- 


3. Staying cool. - 4 v Annual : Rs. 165/- 
4 ane | Abroad : One Year $ 12/£ 7 (Air Mail) 
4. The Concept of Tawheed | 5 
Editor in chief ? 

) Maulana Wahiduddin Khan 

5. Islam and Fundamentalism 7 
, ea ou : Honorary Editor 

6. The Concept of Social Service in Islam 9 Ms Farida Khanam 
7. The Creative Plan of God 2 11 -Published and Edited by Haroon B. Shaikh 


for and on behalf of Islamic Centre New Delhi 
Add. 302, Koldongri CHS, Sahar Road, 
. ¥: . Pt nok (East), Mumbai - 400 099. INDIA 
| 3 | Tel.: 2834 1654 / 2834 6079 / 
8. In Search of a Formula for Peace — i i (alata Fax: fasten thd ikl 
: ) “Email : hbshaikh@bom5.vsni.net.in 
Email : hbshaikh@rediffmail:com 


4 


9 Jews.and Muslims betwemns. s..24.8: 15 


Printed at Noor Printers, Mumbai-69, 


Tel.: 26844078 
Conflict and Encounter 


10. Life and Teachings of the. Prophet Muhammad ps\debpe ony booby» ylterbns BY 


434, Conventry Road, Birmingham B 10 0JS 


A Book by Ms.FaridaKhanam 17 Tel.0121-7730137, Fax: 0121-7668577 
7 , i ! e-mail: info @ ipci-iv, Co.uk : 


[Last Word -. 23 


Cheque should be issued in the name of 


‘ ‘ : "Words Worth" at above address 
Translation of Quran by Muhammad Asad Please send Rs. 50/- extra for outstation cheque 











“— — 


| 


By the Grace of Allah, the Spiritual Message has done a little over 


From the feed back that | get, | am happy to say that a large 


3 Moulsiia Wahiduddin Khan was here in Mumbai on a three days visit 


- to seek Moulana's views on various topics related to the Qur'an and 
_Hadis. Addressing a congregation of Friday prayers at a mosque in 


From the editor’ s desk... = 


two years. This has given me the confidence to commence what is 
rightfully due - the editor's’ jpage.: And | am — that ‘maiden 
attempt! 


It has been our endeavor to publish aiticles of high caliber so as to 
provide the reader intellectual ‘motivation towards God realization. 


number of our readers appreciate our effort and are satisfied with the 
contents of the Spiritual Message. Of course, we shall always strive to 
meer Spee the. ualny, in. terms. of ‘substance and pegepntation. 


from the 8th of June on the invitation of ICRA, Small gatherings were 
organized at the ICRA center where the audience had the opportunity 


Jogeshwari, he exhorted them to become "people friendly”. Moulana 
has always stressed the need to shun pride that comes from self 
righteousness, and prejudice towards the others. This, he believes, 
is a prerequisite for Dawah works. For quite a few, who had met the 
Moulana_ Lergees this was a truly an- enlightening. experience. 


Haroon Shaikh 





The Concept of Jihad 


Jihad is regularly misconstrued as war, with all its connotations of violence and bloodshed. How- 
ever, in the Islamic context, and in literal sense, the word jihad simply means a struggle—doing one °S 
utmost to further a worthy cause. This is an entirely peaceful struggle, with no overtones even of aggres- 
sion. The actual Arabic equivalent of war, is gital, and even this is meant in a defensive sense. 


_ According to Islamic teachings, jihad is of two kinds. One is with the self (jihad bin nafs), that is, 
making the maximum effort to keep control over negative feelings in one’s self, for instance, arrogance, 
jealousy, greed, revenge, anger, etc. The psychological efforts to lead such a life of restr aint is what jihad 
bin nafs is about. In social life, it happens time and again that all sorts of base, negative feelings well up 
within a man, causing him to lead his life succumbing to desires and temptations. The internal effort made 
in such a situation to overcome the temptations of the self and to continue to lead a life guided by principles 
is the truly Islamic jihad bin nafs. : 


According to the hadith, a believer is one who wages jihad with himself in the path of obedience 
to God. That is, at moments when the self (nafs), lured by some temptation, desires to deviate from the 
path of God, he keeps control over it and remains unswervingly on the divine path. This is his jihad—a 
permanent feature of the life ofa believer, continuing day and night, and ending only with death. 


The other form of jihad is that which’ is engaged in to propagate the constructive message of Islam. 
All those who embark upon such a course must first of all study the Qur’an and sunnah in a dispassionate 
and objective manner. No kind of conditioning should be allowed to come in the way of such a study. Only 


_ after passing through this intellectual jihad will the icant proponent of Islam be ina position to make 


a true representation of his religion..: 


- Twoconditions have been laid down in the Qur’an for the communication of the teachings of Islam 


_ to others—axasih, well-wishing and amin, trustworthiness. The former appertains to God and the latter to 


man. 


What is meant by nasih (well-wishing) is an earnest desire on the part of the teacher for the well- 
being not just of his immediate interlocutors, but the whole of humanity. This well-wishing should be so 
steadfast that it remains undiluted even in the face of injustice and oppression. Overlooking people’s 
negative behaviour towards him, the teacher should continue to remain their well-wisher. 


The. element of tr. stworthiness (amin) is important in that it ensures that the Islam God has sent to 


_. the world will be presénted > the people without deletign, addition or distortion. For instance, ifthe Islam 


sent by ( Godi is akhirah (Hereati er) oriented, it should not become world oriented; if it is spirituality based, 


. it should not become politics based; ifit confines jihad to peaceful struggle, it should not become violence 


based. 


Islam asks us to. perform jihad Ly means of the Qur’an, calling this ‘greater’ jihad. But it never 








asks its believers to do the ‘greater’ jihad by means of the gun. — | 


This is a clear proof that jihadis, in actual fact, a wholly peaceful activity, carried out through 
yeaceful methods. It has nothing to do with violent activities or violent threats. | 


Jihad through the Qur ‘an means striving to the utmost to present the teachings of the Qur’an 
before the people. That is, presenting the concept of One God as oppased to the concept of many gods; 
presenting akhirah-oriented life as superior to world-oriented life; principle-oriented life as against inter- 
est-oriented life; a humanitarian-oriented life as more elevated than a self-oriented life and a duty-oriented 
life as a categorical imperative taking moral precedence over a rights-oriented life. 


Jihad, according to Islam, is not something about which there is any mystery. It is simply a natural 
requirement of daily living. It is vital both as.a concept and as a practice because, while leading his life in 
this world, man is repeatedly confronted by such circumstances as are likely to derail him from the hu- 
mauitarian path of the highest order. gor 


These factors sometimes appear within man in the form of negative feelings. This is something to 
which everyone must remain intellectually alert, so that if for any reason there is some danger of a negative | 
mindset gaining the upperhand, he may consciously and deliberately turn himself to positive thinking. Even | 
if circumstances repeatedly place him in situations which are depressing and demoralising, he must never 
on such occasions lose courage or lose sight of noble goals. The re-assertion of his ethical sense is the real 

Jihad which he has to wage. | dhe se i , 


_.__ From the Islamic standpoint, intention is all-important. Any undertaking carried out with good 
intentions will win God’s approval, while anything done with bad intentions is bound to be disapproved of 
and rejected by God. In actual fact, intentions are the sole criteria of good or bad actions.in the divine 
scheme of things. fie | GD Sit BASSI | 

__ This truth relates Jihad to man’s entire life and to all of his activities. Whatever man does in this 
world, be it at home, or in his professional capacity, in family or in social life, his prime imperative must be 
to carry it out with good intentions and not the reverse. This, however, is no simple matter. In all one’s 
dealings, adhering strictly to the right path requires a continuous struggle. This is a great and unremitting 
lifelong struggle. And this is what is called jihad. SY SET aE TIS¥S Bort, | ers 


Even if one is engaged in good works, such as the establishment and running of institutions which 
cater for social welfare or academic needs, or if one is personally engaged in social work or performing 
some service in the political field, in all such works the element of personal glory has a way of creeping in. 
Therefore, in all such instances, it'is essential that in the individuals concerned there should bea strong - 
tendency to introspection, so that they may keep before them at all times the goal, not of personal glory 
but the greater glory of God. | ss 


_Itis one’s intense inner struggle to make all activities God-oriented which is truly Islamic jihad. 





In Quest of the Limitless 


In the weekly column in the Hindustan Times of October 26, 1991, Mr. Khushwant Singh, a 
noted Indian journalist, wrote about the late Charanjit Singh, who was a prominent industrialist who bought 
over innumerable businesses ranging from soft drinks to furniture, as well as acquiring valuable properties 
within the country and abroad, including a a hotel in London. A whole fleet of the latest cars was 
always at his service: 


saviioeee be found it difficult to manage this vast business empire. Ultimately, the strain and ten- 
sion proved too much for him, and he died before he was 51. 


Man is never satisfied. That is because human nature is not one of contentment. By his very nature, 
man desires an unlimited world for himself. That being so, everyone continues in his own sphere to strive 
towards that end. But finally, when his capabilities fail him the realisation comes to him that his ‘limitless 


world’ cannot be constructed in tis life. Craving forthe: limitless, he becomes the victim of his own 
limitations. : 


Has nature been cruel to man in casting him into a limited world and then leave him hankering after 
the limitless? The error is not that of nature but of man. The. disposition he was endowed with was meant, 
on his finding this world inadequate for his purposes, to divert his‘yearning to the world of the Hereafter. 
Instead of striving towards selfish ends, he was meant to uncover the secret that what he longs for in the 
present world will be offered to him only in the Hereafter. But man’s personality has become the victim of 
contradictions. On the verge of success, man has tumbled down into the pit of failure. Even after the 
realization of his limitations he fails to understand how to reach the limitless world of his fondest imaginings. 





Getting what you go after is 
Success ; But 
tiking it while you are grtene it 
Is Happiness.’ | 


~ Staying cool 


The most delicate and dangerous part of space journeys is the point at which the aidan 
returns to the earth’s atmosphere. Take the case of the Apollo-8 spacecraft, for instance. Before the 
capsule touched down on December 27, 1968, it had to negotiate a precipitous turn to the earth’s atmo- 
sphere. Because of the earth’s gravity — seven times that of outer space — the speed of the spacecraft 
soared, reaching an astronomical 39,000 kilometers per hour. Because of its extraordinary speed, the 
heat of the spacecraft rose to terrifying proportions; for air friction had started heating g up the space vessel 
as soon as it entered the earth’s es Soon it became literally red hot, iesatdortin a temperature of 
3,300 degrees celsius. 


No animal can survive at sucha temperature, bw was it, then, that the three American astro- 
nauts aboard the craft were able to remain unaffected by the blazing inferno that had built up around them 
and return safely to earth? The reason that they were able to do so was that the spacecraft i in which they 
were travelling had been so constructed that its interior would not be affected by the severity of external 
conditions, In spite of the incredible heat on the outside, , the temperature inside of the craft was just 2 
degrees celsius. Imagine - 3,300 degrees on the outside; 21 ——_ on the inside. 





| “This event fi ral the tealin of space travel has a an caper lesson to on us in our rei on sanditi 
| Time and time again we run into highly charged situations in life: it seems impossible to go on. There is only 
ei one way to survive under such conditions, and that is by not letting oneself be inwardly affected by one’s 
; outward situation; by suppressing one ’s emotions and keeping one’s feelin gs under control. Only then will - 
one be able to maintain one’s composure. One will not be able to survive crises in life if one lets one’s _ 
“inward condition become as highly charged as one’s outward situation. If one remains inward ly calm and 
composed, at all times, one will be able to survive the heat of any external circumstances, and will safely 
reach one’s destination. If there is hate and anger directed against one, one must not let such feelings get 
under one’s skin instead one should try to feel forgiveness i inone’s heart . Even ifthe whole world wishes 
one evil, one should still have only good feelings for others: There is no other way of succeeding in life. If 

one adopts the same feelings as prevail in one —- environiment, the challenges of life are sure to be 
more than one can bear. agmggEr ’ 





The Concept of 'Tawheed 


Fundamental to the religious structure of Islam is the concept of tawheed, or monotheism. As the 
seed is to tree, so is tawheed to Islam. Just as the tree is a wonderfully developed extension of the seed, 
so is the religious system of Islam.a multi-faceted expression ofa single basic concept. For monotheism in 


Islam does not mean simply belief in one God, but in God’s oneness in all respects. No one shares in this 
~ oneness of God. 


| | Anthropologists would have us believe that the concept of God in religion began with polytheism; 
that polytheism gradually developed with monotheism. That is, the concept of tawheed was an evolution- 
ary feature of religion which emerged at a later stage. But, according to Islamic belief, the concept of 
tawheed has existed'since the beginning of human life on this earth. The first man—Adam—was the first 
messenger of God. It was this first messenger who taught human beings the religion of tawheed. 


It was in later generations that this religious system began to change. This happened principally 
because people began to make the assumption that divinity was inherent in natural phenomena. They 
wondered at the loftiness of the mountains, the unceasing flow of the rivers, and the extraordinary bril- 
liance of the sun and moon, and took it that thing possessed of such awesome attributes mustnecessarily 
share in God’s divinity. Men gifted with special talents likewise came to be included in the category of the 
divine; they were supposed to be incarnations of God Himself. It was in this manner that the concept of 
polytheism crept into the religious system. | 


In consonance with the view that human religions began with tawheed—with polytheism as a later 
development—the basic mission of all the Prophets who made their appearance at intervals in this world 
was to lead people away from the worship of many gods and back to the worship of the One God. In 
other words, to turn them away from the adulation of creatures and towards reverence for the Creator. 


_. Asaproofof the Creator’s existence, the Qur’an advances the very fact of the existence of the 

\ universe. All studies:of the universe show that it cannot be sui genesis: some other agent is essential for the 
universe to have come into:existence. This means that the choice for us is not between a universe with 
. God, or a universe without.God Jt is rather between a universe with God, or no universe at all. Since a 

| non-existent universe is utterly inconceivable. We are forced to accept the option of a universe with 


God—a necessary condition also for the existence of human beings. 


God created man and settled him on the earth. After installing him here, He has kept an unceasing 
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watch over him. Life and death are equally in His hands. Whatever man gains or loses, it is all a matter of 
the will of God. As the Qur’an expresses it: “God; there is no god but He—the Living, the Eternal One. 
Neither slumber nor sleep overtakes Him. His is what the heavens and the earth contain. Who can inter- 
cede with Him, unless by His leave? He is congnizant of men’s affairs, now and in the future. Men can 
grasp only that part of His Knowledge which He wills. His throne is as vast as the heavens and the earth, 
and the preservation of both does not weary Hini. He is the Exalted, the Immense One.” (2:255) 


While tawheed means the oneness of God, it must be stressed that this concept differs radically 
from pantheistic or animist notions that all the forms of existence are diverse manifestations of one and the 
same reality. On the contrary, the oneness of God as defined in Islam means that there is only one Being 
of the nature of God. All other things of the universe, be they physical or non-physical, are the creations of 
this One God: they are in no respect constituents of, or partners in the divine godhead. 


However, in Islamic theology, tawheed does have two aspects to it: tawheed fi az-Zat and 
tawheed fi as-Sifat, that is, oneness of being and oneness of attributes. This means that in addition to the 
fact of there being only one Being who enjoys the status of divinity and possesses divine powers, there is 
also the fact that no-one else can have a share in, or lay claim to God’s attributes. These include the power 
of creating and sustaining the universe with all its countless bodies in motion, of sustaining and nourishing 
our world, in short, of governing all the happenings in the heavens and on earth; all of these are directly 
managed by God. No representative or deputy of God has any power—cither independent or del- 
egated—over the events of the universe: “He throws the veil of night over the day. Swiftly they follow one 
another. It was He who created the sun, the moon and the stars and made them subservient to His will. His — 
is the creation, His the command. Blessed be God, the Lord of all creatures.” (7:54) 


The divisibility of the divine attributes is totally alien to Islam. Just as God is alone in His being, so 
is He alone in His attributes. In recognition of His uniqueness, the Qur’an opens with the following invo- 
cation: “Praise be to God, Lord of the universe, the Compassionate, the Merciful, Sovereign of the Day of 
Judgement. You alone we worship, and to You alone we turn for help. Guide us to the straight path, the 
path of those whom You have favoured, not of those who have incurred Your wrath, r nor of those who 
have gone astray.” (1:1- m5 | Pky 





Islam and Fundamentalism 


Fundamentalism literally means to stick to the fundamentals or to stick to the basic teachings of a 
religion. As religious terminology this term originated in the early period of the 20th century. In its initial 
Stages it was mainly a Christian phenomenon. Modernist Christians attempted to give a liberal interpreta- 
tion to some biblical teachings like the concept of the virgin birth; atonement and resurrection etc. 


The conservative Christians refused to accept this kind of liberal interpretation. They maintained 
that the Bible was a sacred book and that they were bound to take all its teachings verbally. So the term 
fundamentalism was applied to the conservatives as against the liberals. 


| Later this term in its extended meaning began to be applied to other religions also, for instance, 
Islamic fundamentalism or Muslim fundamentalists. 


The same story was repeated here also. Muslim moderhists too started to give a liberal interpre- 
tation to the traditional teachings of Islam. Again the conservative Muslims opposed such a move. These 
Muslim conservatives came to be knowns fundamentalists. 


__ For instance, according to the traditional concept, the Qur’an was a book of God. The modernist 
Muslims attempted to give this concept a new interpretation. They said that the Qur’an came into being 
through divine inspiration received by the Prophet and that this inspiration was expressed by the Prophet 
in his own words. Thus although the Qur’an is a revelation of God; it is in the words of Muhammad 
(PBUH). Now the conservatives among the Muslims refused to accept this interpretation. They insisted 
that the Qur’an was the book of God both in word and meaning. This resulted in a controversy between 
the two groups of Muslims. One group came to ue known as modernists and the other group as funda- 
mentalists, 


Nowadays fundainentalism has two meanings. To me one meaning is right, the other meaning is 
wrong. | 


- One meaning of Islamic\fundamentalism is to take it in the sense of sticking to the fundamentals, 
called ittiba‘, adhering to them in both letter and spirit. 


Present age is the age of religious freedom. If someone says that he will adhere to his religion 
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literally, there is no reason to raise an objection. Such a person is only exercising his religious freedom. But 
if Islamic fundamentalism i is taken in the second meaning of imposing it on others by force, for instance, if 


some Muslims hold that they will not compromise with others in the matter of their reli gion, and that they 
have to impose the teachings of their religion on others by force, then in such a case, Islamic fundamental- 


ism will go against the spirit — as well as reason. ; 


This seven sana of slenic fundamentalism has produced wane is known in modem times as 
Islamic extremism or Islamic terrorism. But the truth i is that the terms Islamic extremism or Islamic terror- 
ism are self contradictory. Islam is a religion of tolerance and] peace. It is defamatory to attribute the words 


terrorism or extremism to Islam. In fact, there i isno room for terrorism or extremism in Islam. The Prophet 
_ of Islam has observed: “The religion revealed to me isa religion of kindness and tolerance.” There is no 


a room for violence i in Islam for any reason whatsoever. Thus Islamic fundamentalism i in this arebne sense is 
not acceptable to Islam. | 


or the second sinald war, however, some year ae opted terrorism or extremism in ithe name of 


ee Islam to achieve political ends. It was their personal act. But since they carried it out in the name of Islam 
— itwas attributed by the people to Islam. The truth is that this is a misuse of Islam. It has nothing to do with 
i | Islam. Those Muslims who ; are —— in terrorism or extremism in the name of Islam are certainly 

| misusing Islam. | : : 


Islam is a wien of spiritual development.’ The seid of Islam is to establish direct communion 


| between God and man in order that man may become the recipient of divine i inspiration. In sucha religion 
itis moderation which i is of the utmost importance, not extremism. Iti is peace which is of the utmost 
_ importance and not violence. F rom this we can understand what i is and wats is not included in Islamic 


fundamentalism. 





_ The people who fear are not those - 

_ who disagree with you, but those 
who disagree with you and are 
too elt to let you know. 








The Concept of Social Service in Islam 


All the teachings of Islam are based on two basic principles—worship of God and service of men. 
Without putting both of these principles into —s. there can be no true fulfillment of one’s religious 
duties. 


In its followers, Islam inculcates the spirit oflove and respect for all human beings. By serving 
human beings on the one hand they please their God, and on the other they achieve spiritual progress for 
themselves. | 


- According to a hadith, you should be merciful to people on earth and God on high will be merciful 
to you. In this way Islam links personal salvation to serving others. One can receive God’s reward in the 
Hereafter only if one has done something to alleviate the sufferings of mankind. 


According to a hadith, on Doomsday, God will say to a person, “I was ill, but you did not come 
-tonurse Me.” The man will reply, “God, You being the Lord of the universe how can You be ill?” God will 
answer, “Such and such servant of Mine was ill. Had you gone there, you would have found Me there with 
him.” Then God will say to another person, “I was hungry, but you did not feed Me.” The person will reply, 
“God, You are the Lord of the worlds, how could You go hungry?” God will say, “Such and such of my 
servants came to you, but you did not feed him. Had you done so, you would have found Me with him.” 


Then God will say to yet another man, “I was thirsty, and you did not give Me water to drink.” That person - 


will also say, “God, You are the Lord of the worlds, how could You be thirsty?” God will say, “Such and 
such servant of Mine came to you, but you did not give him water to drink. Had you offered him water, 
you would have found Me there with him.” 


From this, we learn the Islamic principle that if someone wants to find God, he shall first have to 
make himself deserving of this by helping the poor and the needy. This act becomes a means of spiritual 
progress for him. And there 1s no doubt about it that it is oly’ those people who have elevated themselves 
spirituatly, who will find God. 


This culture of mercy iaind compassion approved of by God is not limited to human beings, but 
extends also to the animal world. We must be equally sympathetic to animals. The Hadith gives us many 
guidelines on how to look after animals and treat them with fairness. There are duties laid down by God. 
One who is cruel to animals risks depriving himself of God's mercy. 


Two soit examples have been mnbusiohed in a hadith. One of heen concerns a devoutly 
religious woman, who spent most of her time in worship. But one day she became enraged at a cat and 
trussed it up with a rope, depriving it of food and water. The cat remained tied up in this stateyuntil it died 
of thirst and hunger. God so strongly disapproved of this “mM despite the woman’s great devotions, He 
decreed that she be cast into hell: 


The other incident concerns a woman who, a prostitute by profession, was generally despised by 





' 


people. One day she was going along a path when she found a dog lying on the ground dying of thirst. This 
woman felt sympathy fot it. She looked here and there, but there was no water to be seen anywhere. Then 
she noticed a well nearby with water deep within it. But there was nothing with which to draw water from 
it. Then she thought ofher shawl to which she tied her shoe and by lowering this into the well she was able 
to bring up water which she poured into the mouth of the dying dog. She did this several times until the 
dog’s thirst was quenched. Then it revived.and walked happily away. According to the Hadith God was 
so pleased with this human gesture that He decreed that she should enter apemene 


This comparative example shows that over and above we must be merciful even to animals. 

Those men and women who have no feelings of mercy and compassion for living things are valueless in the 

it eyes of God. On the other hand, those men and women who do ave mercy and. peste for siber 
| things will be adjudged God’s favoured servants. 


Islamic belief softens the hearts of its ait That is why when Islamic belief penetrates into 
people’s hearts they will of necessity become kind and compassionate to others. They will see everyone 
with eyes of ‘love and compassion,’ they will have this urge within them to serve oer and fulfill wrogeney 
needs. 


If even after adopting the beliefs of islam, feelings of _ and net do not well up in the 
heart ofits adherent , he should rethink whether or not Islamic beliefs have truly found a place in his heart 
and mind, whether or not he is able to fully practice what he believes and whether « or not he has succeeded 
in moulding himself entirely into the path of Islam. | 


When Umar Faruq, the second Caliph of Islam, travelled tes Madinah to Palestine, he had 
taken only one camel alongwith him. He said that ifhe continued to ride the camel during the entire journey 
it would be cruelty to the animal, so it must be given rest. Therefore he rode and walked by turns so that 
the camel should have periods of rest, until he reached his mereneenee : 


This shows that ifa true spirit of i is inculcated in a person, he becomes so compassionate to 
all living beings that even at the cost of his own comforts he extends a helping hand to others. 


As it is put ina hadith, “By God, he is snota Muslim who eats his fill, while his neighbour goes 
hungry.” This shows that a Muslim is one who is as concerned with others’ hunger and thirst as he is with 
his own; who is concerned not only with his own person but with the whole of humanity. 


According to another hadith, you should “extend greetings to people, feed them and earn your 
place i in heaven.” This shows that according to Islam that person is worthy of heaven whose heart i is 
impatient for others’ peace and good will, who is edger to share with everyone, whether it be food, 
clothes or medical help, etc. In short, one should share in people’s pain and suffering. 


Islam is a religion of humanity. Islam considers serving others as a great act of worship. According | 
to the teachings of Islam, it is only in serving people that we shall have a share in God’s mercy. 


— ———EE “ —_ _— . - 
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The Creative Plan of God 


The system of guidance in this world is based on the principle of faith in the Unseen (2:3). That is, 
all realities are placed here in invisible state. Now it is man’s job to bring into play his intellectual powers 
and discover these hidden realities and then lead his life in complete accordance with them. 


Now what is required of man is to give all greatness to God, in spite of the fact that God’s 
greatness is not visible to the naked eye. Similarly, it is required of man that he joins hands with the 
preachers of truth, however since the preachers always come in the form of common men, this recognition 
(of the preacher) is possible only for a person who has the ability to penetrate beyond appearances. 


This is also the case with matters of the world. There were great potential in matter, but all of these 
lay hidden inside the earth. Discovering these material potential and developing them into the form of an 
advanced civilization was the job'to be pertoenied by man. It was this task which man has performed on 
a large scale in modern times. 


It would be true to say, therefore, that the method of nature is exactly the same, as is termed ‘the 
_ discovery method’ in the science of education. _ 


Man has been given a brain ofhigh quality, having potentially all the necessary abilities in order to 
put this discovery method into practice. Man’s mind had the capacity to arrive at the realities of things by 
thinking deeply. It was thus possible for him to recognize his Creator on the one hand and discover hidden 
material blessings and put them into use for building his civilization, on the other. 


The status of the Prophet in this process is one of a reliable guide. God’s message gives man those 
basic principles in the light and guidance of which he may begin his journey of discovery and arrive 
ultimately at the destination of success. The reality arrived at in this way is man’s personal discovery. It 
deeply influences his whole personality. It becomes for him an eternal asset of his life. 


But when we see the history of the world we learn that soon after the be ginning of humanity on 
earth, absolutism (system of coercion) was established in the form of monarchy. The entire populated 
world came under the rule of certain kings. To consolidate their power, these kings adopted the system of 
total absolutism. In this way, free thinking and freedom of expression was totally uprooted. What is called 
freedom of speech never existed in the ancient world. 











— 


it is this coercive system which was a permanent obstacle to the propagation of the message of 
the prophets. Thus this same system of coercion remained a continuous obstacle to the path of scientific 
discoveries and advancement. For any idea requires free thinking, free discussion for its development. In 


the old system of coercion, people were denied freedom of _— hence — intellectual exercise 
was not possible in those times. hap MeL, 


Besides general stages the Prophet of Islam‘was also entrusted the task of breaking this 
system of coercion established in the world. For this he was specially provided with all the necessary help 
needed to perform this great task. That is why withina space of less than one hundred years he along with ~ 
his companions either broke the i institutions of imperial absolutism all over the world or weakened them 
so considerably that they could’ not stand long. In this connection the Jihad (military operation — 
conducted by the Prophet and his companions were, in reality, a kind of divine ‘ operation’ with a definite 
goal of demolishing the man-made system of coercion and replacing i it with the system of nature based on : 
freedom of speech, in order to throw open: the floodgate of worldly as well as religious. progress for 


humanity),, 


‘tis this lines which is called fi tna (anischiet)i in the Qur’ an and the believers ions been com- 
manded to wage war with the upholders of this coercive system so that the matter of religion rests only 
with God (Al-Anfal 39). In this verse, religion i is referred not to Shari ‘ah but to the religion of nature. 
That is, this verse asks believers to wage \ war with those oppressors who disturb the creative scheme of 
God. Only through their subjugation the unnatural system of suppression of speech established through 
dictatorial absolutism maybe brought to an end, bringing i in its wake God’s desired system on the basis of 
intellectual freedom. Only then the artificial situation 1 may yield place to the natural state on earth. This 


work has now already been sonenen fully all over the world throwing — the eter ofall kinds of 
blessings on man. 





If you miss an oppurtunity, 
do not cloud your eyes with — 
tears; keep your vision clear 
so that you will not miss 
_the next one. — 





In Search of a Formula for Peace 


Peace is a’must for all kinds of constructive activities. No peace no progress, no peace no devel- 
opment. Because of this importance, every religion including Islam, has laid great emphasis on peace. 
That) is Why everyone is desirous of peace. All men and women want to live ina peaceful atmosphere. But - 
it is also a fact that nowhere people are enjoying peace today. Peace is yet to be achieved. Peace remains 
a distant dream for all of us. 


Now, what is the reason behind this failure? The reason is that peace is a bilateral issue. But 
everyone wants to secure peace on unilateral basis. Everyone wants to receive peace on his own terms 
without taking others into account. But this kind of approach is unrealistic and impractical. You know, our 
world is a world of diverse interests. And in such a world, unilateralism of this kind is simply not feasible. 
Now, let's have a look at history, which is mentioned i in the Qur’an as the Days of God. 


_ Astudy ofhistory tells us that practically there are only two formulas available for peace. And 
that whenever peace has been achieved it was achieved by following one of the two formulas. 


Now the first formula for peace is that of give and take. That is, gaining something by giving 
something to the other party. The second formula for securing peace is to accept the status quo. Refusal 
to accept the status quo results in war. And acceptance of the status quo results in peace. 


Now, it is circumstances that determine which one of the two formulae is applicable to any given 
situation. This is the gist of what I have found after a long study of Islam as well as of human history. In 
short, peace is the outcome of co-existence. And peaceful co-existence is the only way of existence on 
this planet. This is the lesson we learn from history. Either we co-exist or cease to exist. There is simply no 
other option. | | 7 7 


Some practical examples 


The early Islamic history provides an example of the first formula for peace. There is a well known 
incident which is recorded in seerah books as Sahifa al-Madina (Madinah Declaration). When the 
Prophet of Islam came to Madinah, after migration from Makkah, the city was inhabited at that time by 
both Muslims and non-Muslims. The Prophet secured peace by following the formula of give and take. 
The Prophet obtained some civic rights for Muslims by acknowledging some civic rights for non-Muslim 
community. In this way a peaceful society came into existence in Madinah. 














The Sultanate of Oman gives us a recent example of this kind of peace. Land disputes at the 
border between Oman and Yemen had continued for a long period of time. It was in early 70’s that the 
Sultan of Oman established peace on the principle of give and take. Consequently, all the gates of progress 
which had remained closed for so long were now opened for Oman. 


The example of the second formula ti peace is Sulh al-Hudaybiya (Hudaybiya Peace Treaty)’ in 
the early history of Islam! On this occasion the Prophet of Islam accepted the status quo and returned to 
_ Madinah. This enabled him to make a 10-year peace treaty with his rival itil And then he —— 

himself in the completion of his constructive projects. 3 


In present times Japan preisetiis an ee ah of securing peace by following this formula. A fter the 
Second World War Japan accepted the status quo as against the United States. As a result, an atmo- 
sphere of peace immediately prevailed between the two nations. And J apan found the 5s RTS to 
devote itself to its Plans for progress and development. 


These are the only two paeivie and practicable formulas for securing peace. It will depend upon 
circumstances which formula has to be adopted. 


It is essential to learn in the matter of peace that the objective of peace i is not seam gain, it is 
always future gain. The goal of peace essentially is to normalize the situation so that the process of progress 
and development may be set in motion. The criterion of peace is not what has been achieved at the time 
of peace settlgment, but what RPT are opened up in the wake of the spiement of Parone 


An ee . 
Now, I want to narrate an ecident’ very relevant to the subject under discussion hows I visited 
Jerusalem for the first time in August 1995. As known, Jerusalem is a well known place of conflict in the: 


_ world. I was walking around the Arab Sector of the city. At one place Isaw that s some Palestinian children — 
were singing this Arabic song in chorus: : 


Let: s make war, let's “ve war. Fe or war is wiles way to SUCCESS. 


_ Lwent up to hai and told them that it would be much better for them to sing their song like this: 


Lets sale on let’ 5 make peace. foe peace is the — to success. 


The chilean smilie at this. One. child about ten years: of age got so eetideies he ached to offer 
me an olive branch which is considered to be a symbol of peace. Needless to say that I accepted that with 
thanks. It was indeed the response of nature represented by an innocent child. It is my firm belief that 
nature loves peace and that if we appeal to human nature the response no doubt will be greatly positive. 








Jews and Muslims between Conflict and Encounter 


The Jews are called People of the Book in the Qur’an. The Qur’an has allowed Muslims to 
marry Jewish women. Above all the Qur’an tells us that Muslims and Jews have the common creed. The 
Qur’an addressing the Jews states: .O People of the Scripture! Come to an agreement between us and 
you: that we shall worship none but God, and that we shall ascribe no partner unto Him, and that none of © 
us shall take others for lords besides God. (3: 64) 


This shows that Jews have been accorded special status in Islam. So er ews and Muslims, more 
than anyone else, must live together} in amity: and harmony. And history is a witness to it. With the excep- 
tion of conflicts between Jews and Muslims during the early fifty years of Islam and the recent years, both 
the communities have lived together harmoniously for more thdn one thousand years. The history of both 

Arab and non-Arab countries testifies to it.. 


If you travel to Egypt, Iraq, Morocco, etc. you will see even today that Jews and Muslims share 
acommon culture. It is the result of this that for the last fourteen hundred years Jews have been coming 
closer to Islam. Abdullah ibn Salam, a well known J ewish scholar provides an example in the early phase 
of Islam, and Mohammad Asad is one. encheecemmp le in the recent history. 


The truth is that the controversy hehiees the Muslims and Jews is not religious but eaitioat In the 
early period as well as today, political differences are the main reasons for this conflict. 


To my view, if in this matter politics and religion are delinked, the intensity of the conflict will be 
lessened on its own. Then they will start — together in meee as they had been living before : 


Some hold that the enmity between the Muslims and Jews is eternal as it is rooted i in the Qur’an 
: itself For instance the Qur’an has this to say: You will find the most vehement of people in hostility to 
those who believe (to be) the Jews and the idolaters. (5:82) 


This is a grave misunderstanding, something pertaining to a particular time has been generalised. 
Inactual fact, this verse is related to some Jews who were Prophet’s contemporary and not to all their 
generations till Doomsday. Owing to certain political reasons during tlie Madinan life of the Pr ophet some 
conflict ensued between the Jews and the Muslims. During this period of controversy it was but natural, 
that temporarily an atmosphere of enmity and rivalry was created. But it was not to last for ever. As we 

see soon after, during the Abbasid period, Jewish scholars were working along with Muslim scholars in 














an atmosphere of friendship and harmony in the Bait al-Hikmah and other fields. Similarly in Spain both 
Muslims and Jews worked together in academic pursuits. It will be worth mentioning here that one of the 
best translations of the Qur’an was done by a Jewish scholar, Professor N.J. Dawood. Thus Jews have 
lived peacefully along with the Muslims in Arab countries for centuries. It was in 1948 that once again 
political rivalry was created as we are witnessing today. 


[must add that even today outside Palestine, Miisliths nid Jews live together as peaceful neighbours 
in both Muslim as well as non-Muslim countries. This clearly shows that the so-called Muslim-Jewish 
conflict is certainly political. Using the name of religion i in this issue 1S only an exploitation of religion. It has 
nothing to do with the real religion — Islam. _ 


To us the solution to this problem lies in delinking this issue with religion. The inclusion of religion in 


any controversy turns it into an emotional issue. And when an issue becomes emotional, its solution be- 


comes well nigh —— 


If were to advise i in 1 this matter I week like to suggest to both the communities concerned to do 
a thorough rethinking over this matter. They should separate'the real cause from the non-real cause of the 
controversy. Instead of adopting emotional approach they should sed realistic cidiabai By doing so, 
thei issue will we solved on its own. 


Differences inevitably exist in any two communities of the woike A number of differences exist 
even within the community itself. Despite this we see that they lead their lives ina normal manner. This has 
become possible only by adopting realistic approach. This same formula ones ne ee, * Muslims 
and the J ews in their controversial matters. | | 


The Qur ‘an gives us this guideline in controversial serespns Reconciliation is the best. (4:128) 


This approach of reconciliation by avoiding confrontation i is the dsly formula for a successful life i in 
this world—for 2a controversies within as well as between the communities. 





Success is the result of good Judgement, 
Good Judgement is a result of experience, 
Experience is often the result of nad judgement. 





Life and Teachings of the Prophet 


Muhammad _ 
Its Relevance In A Global Context 


\ 


PartTwo, , 
SUNNAH. 
PROPHETIC ACTIVISM ANDITS 
RELEVANCE IN THE WORLD TODAY 


Chapter 10 


The Concept. of Social Welfare i in Islam 


ALL human beings, according to Islam, anh ~~ created by one and the same God, and for 
this reason they belong to one great brotherhood. All being descendants of the same progenitors, 
they should naturally be each other’s well-wishers and should willingly come to one another’s assis- 
tance, like the members of the same large family. Charity, an important way of bringing justice to 
society, has been preached by every religion of the world. And justice, being the essence of religion, 
Islam has made charity obligatory and binding upon all those who embrace the faith, laying the 
greatest emphasis on the support of the needy and destitute members of society. It is thus a sacred 


duty of the affluent to give part of their wealth to fulfil the needs of the deprived members of the 
community. 


A society can flourish only when its members do not spend all their wealth on the satisfaction 
of their own desires, but reserve a portion of it for, relatives, neighbours, the poor and the needy. As 
the saying gges: Charity begins at home. A true believer is thus always prepared, after meeting the 
needs of his family, to assist other people in need of his help. 


Charity in its broadest sense has been called sadaqah in Islam. Such great importance is 
attached to charity that the month of Ramadan has been fixed for individuals to be trained in the 
practice of charity. It has therefore been made into an institution in order to give it permanence and 


: 
4 





regularity. The law of zakah, i.e. to take from the wealthy and give to the poor, rotates wealth in such 
a way as to balance social inequality. The required annual contribution to public welfare amounts to 
two and a half percent of one’s income. The rate of zakah on other types of wealth, such as agricul- 
tural produce and jewellery is higher. Islamic law empowers the Islamic State or Community to 
collect the zakah, and to keep a separate account of it. Zakah funds must be spent on the eight 
categories specified in the Qur’an (2:177) namely, the poor and the destitute, the bankrupt, captives, 
collectors of zakah and in the cause of God. The last category allows these funds to be used for the 
social welfare of the community—for the education ¥ the people, for public works, and for any 
other need of the Muslim aie tami , 


There are two forms of chinciiyl in dal | Shieh os voluntary, which are respectively 
called zakah and sadtaGah Zakah, from the verb zakah, which signifies “‘to thrive,’ “to be whole- 
some,” “to be pure,” means purification. Giving up a portion of one’s wealth, which is in excess of 


what one needs for one’s own sustenance, is a ponitying process which legitimises the use of the 
remainder by the donor. | 


Deducting zakah ftom one’s earning is a material acknowledgement of the fact that the actual 
giver is God. And since the giver is God, the recipient is duty-bound to spend it in His cause. In 
spirit, zakah is an act of worship, while in its external form, it is the carrying out of a social service. 
_ Zakah is thus not just the payment of a tax, but is of great religious ssepeonence. Its importance is 
underscored by the fact that the Quran treats it on a par with salah (prayer). 


There are such traditions as stress the importance of giving sadagah in the holy month of 
Ramadan. Therefore, in this month of pg almost all those who can afford it, —— poor pempint in 
one way or another. | 


je Qur’ an frequently enjoins believers ‘ to perform the worship and pay the sake and even 
goes to the extent of saying that one cannot attain mervamiaas unless one epee out of one’s ’s 
wealth for the love of God. It also SOUR 


“By no means pal you attain righteousness unless you give of that fa you love.” ( 3; 92) 


Since charity is purely fe the sake of God, it has value only if something good and valuable 
is given. It should be lawfully earned or acquired by the giver. It should include such thin gs as are of 
use and value to others. So the test of charity lies in giving away not just things that we have dis- 
carded, but things that we greatly value. What God demands i is unselfishness. It may be in any 
form—personal efforts, talents, skills, learning, property or possessions. Charity is, in the words of 
the Prophet, to place a thing in the palm of God. It is therefore, obvious that placing worthless things 
in the hand of God is a dishonour to Him. | 


But the demand of Islam that all its followers should spend their wealth freely on the com- 
mon good of society cannot be met solely by the payment of the obligatory levy of zakai. There 








must also be additional almsgiving on a voluntary basis..This is referred to in Islamic literature as 
sadaqat-al-tatawwu (the alms of spontaneity). The only difference between sadagah and zakah is 
that the former is voluntary, while the latter is obligatory, and collected by the government as a 
compulsory levy. The rate and exemption limit (Nisab) for zakah are fixed, while the amount of other 
sadaqah is entirely dependent upon the will of the giver. The term sadaqah, as applied to alms, is an 
indication of the sincerity (sidk) of the alonseiyet s religious belief. 


The term sadaqah is also in certain cases used in a very broad sense to cover all kinds of 
charity, and should be interpreted according to the context) From the root sadaqah, “to speak the 
truth, to be true”, it literally means righteousness. Ibn Arabi explains it as a “voluntary act of worship, 
a choice made by one’s own free will. If this is not the case, then it is not voluntary sadagah. For man 
makes it obligatory upon himself as God makes mercy obligatory upon Himself towards those who 
repent.” 


The scope of dhisity as defined: in the Qur’an is so vast that even a poor person who has 
_ nothing tangible to give can offer sadaqah in the shape of a smile, or by offering a glass of water to 
a thirsty person, or by uttering a kindly word. Good conduct is frequently referred to in the hadith as 
sadaqah. Even planting something from which a human being, a bird or an animal may later eat also 
counts as sadaqah. In this extended sense, acts of loving kindness and even greeting one another 
with a cheerful expression are regarded as sadaqah. In short, every good deed is sadagah. 


According toa hadith, the Prophet observed: “ In one’s wealth there is a due (to God and His 
men) besides zakah. Hadhrat Ali, the fourth caliph, has thus explained this hadith: 


“God has ordained that the rich are to pay out of their wealth to an extent suff cient for the 

_ needs of the poor, so that if they do not find food and clothing, or any other need remains to be 

fulfilled, it would be because the rich are not doing their duty, and for this God will take them to task 
on the Day of Se tee = 


And according to Abdullah ibn Umar, the great religious scholar of the first phase of Islam: 


“If the zakah levy is insufficient to meet the needs of the poor, then it is the duty of the rich of 
_ every town to put the poor on their feet.” 


The Qur’an, in fact, refers to the hag, i. e. the.right of the poor to be given assistance; so that 
what the wealthy man is asked to om iS Rot just charity, but that which as a matter of right should 
come back to the poor. - 


There are many verses in the Qur’an and many traditions of the Prophet which make it quite 
clear that there is a due besides zakah, and that even when tHe wealthy -have paid this tax, they have 
_ still not fully discharged their duties. Abu Dhar Ghifari, one of the Prophet’s companions, reported 





that the Prophet, while sitting in the shade of the Kabah wall, said: “They are the losers.” Abu Dhar 
enquired: NBO are they, O Messenger of God?” 


The Prophet replied: “Those who tle up heaps of wealth and (pointing i in all directions with 
his hands) do not spend like this and this and this.” (Bukhari and Ds 


Since zakah and sadagah are not only moral obligations to society, but acts performed byi 
believers to seek God’s pleasure, a.high standard is set for the manner of their accomplishment. 
Abdullah Yusuf Ali writes of charity in his commentary on the Qur’ an: 


a , (1) “Tt must be in the way of God. | 
, (2 ) at No renmcnomeat be AE it in this world. 
1 ond se It mus not be eee cayenne on reminders of the acts of charity 
| (#)~" Still less should any annoyance or injury i wcll to the recipient, ; g. by boasting 


a! ae the ere relieved the person in his hour of need.” 


~ Thus the wile of adie’ and Giaty-Gicthiiks is the essence of charity. The giver is not to 
expect any reward from the recipient, as there awaits for him an abundant reward wie God— 
material, moral and Spirit ENA RS God thinks it best to confer upon His servant. | 


- oe Qur’ an, in verse 264 of chapter 2. siemphinoe: us not to spend “to be seen cat men.” This 
is false charity. Spending with this motive is worse than not spending at all. In verse 265, God gives 
us a beautiful parable to illustrate what true charity is like. It is like a field with good soil in an 
elevated position. It catches good showers of rain and the moisture penetrates the soil. With these 
favourable conditions, its output increases enormously. Similarly, a man of true charity is spiritually 
healthy. He is best placed to attract God’s bounties. The Qur’an goes on to give four parables (verses 
261-266) which en the truly spiritual’ nature of — and how it bears on the whole of our 
lives. Sf ee 


Yet, there are some coun who think that acts of charity would ruin them. Abdullah Yusuf 

Ali comments on such doubts: “No kind or generous act ever ruined one.” And we have never heard 
of anyone who, due to his generosity to good causés, has been impoverished. This is because the 
generous alms-giver has God’s promise that He will shower him with greater bounties. (2:268) On 
the other hand, false generosity, that is, extravagant expenditure for show or self-indulgence can and © 
does lead people to ruin: Verse:271 of the second chapter of the Qur’an makes the point that publicity 
should never be the motive for an act of charity. We must, remember that we can seek God’s pleasure 
only if our motives are pure. 








In verse 273, the Qur’an states, “Charity is for those in need.” This is a general condition to 
help people in need whether they are good or bad, on the right path or not, Muslims or non-Muslims. 
We are not supposed to sit in judgement on these matters. It is worth reiterating here that the chief 
motive in charity should be God’s pleasure and our-own spiritual good. This verse was revealed in 
the first instance in Madinah, but is of general application. The concept of charity in Islam is thus 
linked with justice, and is not limited to the redressal of grievances. It implies, apart from the removal 
of handicaps, the recognition of the right that every human being has to attain the fullness of life. 


_ Inspired by the traditions of the Prophet, the spirit of helping others to earn God’s pleasure 
has been best reflected in Muslim society in the field of education. Following the dictum: “The 
greatest charity is fora Muslim to learn something and then teach it to others” (Ahmad). Generation 
after generation, Muslims in large numbers have devoted themselves to the enlightenment of others 
in the field of education. They did this individually and also by establishing maktabs and madrasas, 
that is primary schools and colleges. These educational institutions, set up in the house of the teacher 
_ or in separate buildings, generally made no charges for instruction. Wealthy people helped in the 
running of these madrasas, not only through zakah but also by making them endowments (waqf) of 
their properties, the income from which met the needs of these schools. Orphans and poor people 
were given stipends in addition to boarding and lodging. 


Wagf is a permanent form of charity which is called sadagah jariah. It covers, in addition to 
giving education to the needy, such good works as helping someone to recover from some disease 
by monetary assistance; looking after orphans and the destitute, and giving scholarships to students. 
This being an institution is the reason for so many centres of social welfare having continued to exist 
among the Muslim community. However, there are no statistical records of the work of individuals in 
this field. : 


Inspired by the verses of the Qur’an and the traditions and practices of the Prophet and his 
companions, the giving of sadaqah to individuals or institutions remains a widespread practice among 
Muslims. The Prophet, the most generous of men, used to give with his own hand. When asked for 
anything, he never refused. If he had nothing to give, he would borrow from one of his companions 
and repay him later. 


The Prophet’s wives were also renowned for their almsgiving. Of them, Zaynab bint Jahsh 
was the most generous. The Prophet used to call her “the longest in arm”. She was also known, on 
account of her almsgiving, as the “mother of the poor.” Whenever anyone uttered any words of 
blessing for her, she would return the blessing along with some alms. Then we have the shining 
examples of generosity set by the pious caliphs. Once when the Prophet urged them to give sadagah, 
Umar ibn al-Khattab brought the half of what he owned, only to discover that he had once again 
been outdone by Abu Bakr who had given away all that he possessed. 


There is a very interesting example of the generosity of Uthman, the third Caliph. During the 





Caliphate of Abu Bakr, people were in great distress due to a drought. The Caliph told them to 
remain patient, for God would soon relieve them. Before long, Usman’s caravan arrived with its 
merchandise from Syria. There were one thousand camels in it, all of them loaded with wheat and 
foodstuffs from Syria. When the news got around Madinah, all the great traders of Madinah, rapidly 
converged on Usman’s house. When he emerged to meet them, they expressed their urgent desire to 
purchase the foodstuffs, so that they could pass them to those who needed them in Madinah. 

Ushering them inside, he asked them how much profit they were prepared to give him on this 
merchandise. “Twelve dirhams on every ten dirhams worth,” they replied. “But I can get a better 
price,’ said Uthman. “Then we’ll give you fourteen,” Uthman again said that he could get a better 
price, whereupon they put their price up to fifteen dirhams. But, Uthman stood firm. Bewildered by 
his attitude, they asked him, who could give him a better price, considering that all of the merchants 
of Madinah were already assembled there. “I can get ten dirhams for every dirham’s worth,” he told 
them, then asked them if any one of them could give a better price than that. No one spoke up. Then, 
Uthman recited the verse of the Qur’an which says that those who do good will be rewarded ten-fold 
(6:160). He explained to them that he intended to give away all the wheat and other foodstuffs to the 
needy people of Madinah. 


According to the teachings of Islam, the giving of sadaqah serves a number of functions. 
Sadaqah, first and foremost acts as expiation for sins. Believers are asked to give sadaqah immedi- 
ately followin g any transgression: Voluntary almsgiving can also compensate for any shortcoming in 
the past payment of zakah. Sadagah also gives protection against all kinds of evils, wards off afflic- 
tion in this world, questioning in the grave, and punishment on Judgement Day. It is, therefore, 
recommended to give sadaqah, by night and by day, in secrét and in public to seek God's pleasure 
(2:274). The constant giving of little is said to please God more than the occasional giving of much. 
Sadaqah is also a means of moral edification. It purifies the soul of the evil of avarice, » and i is a 
reflection of the generosity of God the All- a 


We conclude with a hadith, which sums up the essence of charity: 


“Every good act is charity. Your smiling to your brother is charity; an exhortation of your 
fellow men to virtuous deeds is equal to almsgiving; your putting a wanderer on the right road is 
charity; your assisting the blind is charity; your removing stones, and thorns, and other obstructions — 
from the road is charity; your giving water to the thirsty is charity. Aman’s true wealth as regards the 
Hereafter is the good he does in this world to his fellowmen. When he dies people will ask, What 


property has he lef behind him: 2” But the angels will ask: “What i deeds has he sent before 
him?” 


ste ste ease 


| 








| THE THIRD SURAH 
AL ‘IMRAN (THE HOUSE OF ‘IMRAN) 
MEDINA PERIOD 
verse 28 to verse ‘ 


28) LET NOT the bélievels take those who deny the truth for their allies in preference to the. 
believers '” -since he who does this cuts himself off from God in everything -unless it be to 


protect yourselves against them in this way. *° But God warns you to beware of Him: for with 
God is all journeys’ end. 


29) iy. “Whether you conceal what is in your hearts?! or bring it into the open, God knows it: 
for He knows all that is in the heavens and all that is on earth; and God has the power to will 
moving | 


30) On the Day when every human being will find himself faced with all the good that he has 
done, and with all the evil that-he has done, [many a one] will wish that there were a long 
span of time between himself and that [Day]. Hence, God warns you to beware of Him; but 

God is most compassionate towards His creatures. 


31) Say [O Prophet]: “Tf you love God, follow me. (and) God will love you and sinsia you your 
_ . gins; for God is much- i eriereen a dispenser of grace.” 


32) Say: Obey God ne the messenger. But if they turn away lo God loveth not the disbelievers. 


33) BEHOLD God ne Adee and Noah, _ the House of Abraham, and the House of ‘Imran 
| above all mankind, _ 


_ 34). in one line of descent. * And God is allshearing, all-knowing rr 


35) | When a woman of [the House of] ‘Iroran prayed: “0 my Sustainer! Behold, unto Thee do I 
vow [the child] that is in my womb, to be devoted to Thy service. Accept it, then, from me: 
verily, Thou alone art all- — all -knowing!” 


36) Butwhen she had given birth to the child she said: “0 my Sustainer! Behold, I have given 
birth to a female” -the while God had been fully aware of what she would give birth to, and © 
(fully aware] that no male child [she, might have hoped for] could ever have. been like this , 
female * -’and I have named her Mary. And, ae I seek Thy protection for her and her 
offspring against Satan, the accursed.” 





37) And thereupon her Sustainer‘accepted the girl-child with goodly acceptance, and caused her 

to grow up in goodly growth, and placed herin the care of Zachariah. *® Whenever Zachariah 

_ visited her in the sanctuary, he found her provided with food. He would ask “ O Mary, 

whence came this unto thee?” She would answer. “It is from God; behold, God naeents 
sustenance unto ene He wills, nT all appr til ee 


38) In that self-same place, Zachariah saat unto “bis Saiedines saying: ‘O my Sustainer! 


Bestow upon me [too], out of ie grace, the ikl of goodly re for Thou, indeed, 
hearest all —— 


3y" Then as he stood praying in sithe sihidinddigy the _— called out unto him: “God istids 

~ thee the glad tiding of [the birth of] John, who shall confirm the truth of a word from God, 8 

and [shall be] outstanding anes men, and utterly chaste, and a hier from. ‘among the 
aprreenll 


40) tZachariah} esidaabtnc a On my Sustainer! How: can I have.a son when old age has’ ditendy | 
overtaken me, and my wife i is barren?” Answered [the angel}: “Thus it is: God does what He : 
~ wills.” . 


41) - Zachariah] slits .O my Sustainer! pi alippasae: a sign fans me ! ” Said [the angel]: “Thy sign 
shall be that for three days thou wilt not speak unto men other than by gestures. 2? And re 
, member thy Sustainer unceasingly, and extol His limitless glory by night and by a 


42) AND LO! The angels said: “O. Mary! Behold: God. has elected thee and made thee pure, and 
raised thee above all the women of the world.” | 


43) | O Mary’ Remain thou truly devout unto thy s Suustainer via feeders thyself j in worship, and 
7 hein cown with those who bow down (before Him. ) | 


44) This account of something that was beyond the reach of thy perception We [now] reveal unto 
. . thee: °° for thou wert not with them when they drew lots as to which of them should be Mary’s 
guardian, 4tand thou wert not with them when they contended rt i with one another. 
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25. 
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27. 


I.e., in cases where the interests of those “deniers of the truth” clash with the interests of 
believers (Manar III, 278). Regarding the reper implications of the term “allies” (awliya), 
see 4: 139 and the corresponding note. : 


Lit.. “unless you fear from them seeditiles that is to be feared”. Zamakhshari explains this | 


phrase as meaning, “unless you have reason to ‘feay that they might do something which 


ought to be guarded against” -obviously referring to situations in which “those who deny the 
truth” are more powerful than the Muslims, and are therefore in, a position to damage the 
latter unless they become their “allies” in a political or moral sense. 


-Lit., “breasts”. This is a reference to the real motives underlying the decision of a Muslim 


group or power to form an alliance with “those who deny the truth” in preference to, or 
against the legitimate interests of, other believers. 


Lit., “offspring of ‘one another” -an allusion not.merely to the physical descent of those 
prophets but also to the fact that all of them were Spiritually linked with one another and 
believed’ in one and the same’ fundamental truth (Tabari). Thus, the above passage is a 
logical sequence to verses 31-32, which make God’s approval contingent upon obedience to 
His chosen’ message bearers.. The names which’ appear in this sentence circumscribe, by 
implication, all the. prophets mentioned in the Qur’an inasmuch as most of them were 
descendants of two or more of these patriarchs. The House of Imran comprises Moses and 


- Aaron, whose father was ‘Imran (the, Amram of the Bible), and Aaron’s descendants, the | 


priestly caste among the Israelites -thus including John the Baptist, both of whose parents 
were of the same descent (cf. the reference, in Luke, i, 5, to John’s mother Elisabeth as one “of 
the daughters of Aaron”), as well as Jesus, whose’ mother Mary ~a “close -relation of John -is 
spoken. of elsewhere in the Qur’an (19: 28) as a “sister of Aaron”: in both cases: embodying 
the ancient Semitic custom Of linking a person’s or a people’s name with that of an illustrious 
forebear. The reference to the House of ‘Imran serves as an introduction: to the ‘Stories of 
Zachariah, John, Mary, and Jesus: 


My joining of this phrase with the following passage is in agreement with the interpretation advanced by 
Muhammad ‘Abduh and Rashid Rida’ _— Ill, 289). 


. La ee: dnaetying that it was a girl. 


Lit., “‘and the male is not [or “could not be”} like the female”. Zamakhshari reads these words as forming part 
of the parenthetic sentence relating to God’s knowledge. and explains them thus: “The male [child] which she 
had prayed for could not have been like the female which she was granted” -which. implies that Mary’s 
excellence would go far beyond any hopes which her mother had ever entertained. 


As is evident from verse 44 of this surah,- the cesithaaidits of Mary was entrusted to achariah -who was not 
only her relative but also a priest attached to the Temple -after lots had been drawn to decide which of the 
pestats should have the responsibility for. this girl who, in: consequerice. of her mother’s vow, was to be 
dedicated to Temple service (Tabari). | | 


In spite of all the legends quoted in this connection by most of the commentators, there is no indication 
whatsoever either in the Qur’an or in any authentic Tradition that these provisions were of a miraculous 


_ origin. On the other hand, Tabari quotes a story to the effect that when, in his old age, Zachariah became 


e. a 





28. 


29. 


30. 


unable to support Mary by his own means, the community decided to assume this responsibility through 
another of its members, who thereupon provided her daily with food. Whether this story is authentic or not, — 


Mary’s answer to Zachariah reflects no more and no less than her deep consciousness of God as the ultimate 
Provider. | 


In view of the fact that the expression kalimah if often used in the Qur’an to denote an announcement from 
_ God, or a statement of His will, or His promise (e.g., 4: 171,6: 34 and 115, 10: 64, 18:27, and so forth), we must 


\ 


conclude that in the above passage, too, the “word from God” which would be confirmed by the birth of John 


(described in the Gospels as “John the Baptist’) refers to a divine promise given through revelation: and this. 


_ indeed, is the interpretation adopted by the famous philologist Abu ‘Ubaydah Ma’cmar ibn al-Muthanna. 
__ who lived in the second century H. and devoted most of his labours to the study of rare expressions in the 
_ Arabic language; his identification, in the context under discussion. of kalimah with kitab (*‘revelation” or 


“divine writ”).has been quoted by Razi in his commentary on this verse and is. moreover, agreeable with a 
similar announcement conveyed to Mary regarding the birth of Jesus (see verse 45 of this surah) 


According to Abu Muslim (quoted with approval by Razi), Zachariah was merely enjoined not to speak to 


_ anyone during the period of three days, and not struck dumb as in the New Testament narrative (Luke i, 20- _ 


22): thus the “sign” was purely spiritual, and was to consist in Zachariah’s utter self-abandonment to prayer 
and contemplation. : A : ' 7 


: This parenthetic passage, addressed to the Prophet, is meant to stress the fact that the story of Mary, as narrated | 


in the Qur’an, is a direct outcome of revelation and, therefore, inherently true in spite of all the differences 


__ between this account and that given in the scriptures regardell. by the Christians as authentic (Muhammad 


‘Abduh in Manar III, 301 f.). 


m See note 26 above. The phrase rendered above as “they drew lots” reads literally, “they cast their reeds” - 


obviously a reference to an ancient Semitic custom, perhaps similar to the divination by means of blunt arrows 


_ practiced by the pre-Islamic Arabs and comprehensively described in Lane III. 1247. The pronoun “they” | ; 


relates to the priests, of whom Zachariah was one. , 





